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I’ve visited Standing Stones in the 
UK – Cornwall recently, and in 
Wales, Scotland, the Orkneys and 
the Shetlands. There, they are ancient 
arrangements of historically unknown 
purpose and precise origin, though 
some at least had to be brought 
considerable distances from their 
geological source. So there must have 
been strong communal motivation, 
and, we assume, special spiritual 
significance and their use in some 
forms of ritual observances and 
practices – the sun and moon cycles, 
seasonal/fertility rhythms, possibly as 
astronomical ‘charts’ or alignments 
in some cases. New Age geomancers 
have much greater certainty about 
their purposes than astronomers, 
archaeologists and anthropologists, 
but maybe if ‘landscape has memory’, 
then intuitive readings may bring 
insights not yet quantifiable to the 
human sciences?
Circular arrangements of stones 
are known in Australian Aboriginal 
cultures, as well as in more utilitarian 
uses in fish traps, house bases, fire 
places, grain grinding stones, tool-
flaking workshops (as in some Mungo 
claypans). Then there is the use of 
caves and rock shelter walls for a 
whole range of visual depictions – as 
teaching tools, ritually maintained 
ochre paintings of mythic creatures, 
native animals, implements and tools, 
and water craft from other cultures 
(e.g. Indonesian, European sail vessels 
etc).

Solitary standing stones are not, as 
far as I know, a traditional part of 
Australian Aboriginal cultures. But the 
one at Mungo National Park (100kms 
north of Mildura, in semi-arid desert) 
is a beauty! The rock was brought in 
the past year from Wilcannia, on the 
Darling River north of Mungo. Are 
there known trade links/routes that 
reinforce this connection? Wilcannia 
indigenous artists/craftsmen also 
came to share their knowledge with 
the three local groups who share 
in Park management and provide 
Park Rangers. This beautiful piece of 
sculpted sandstone rock by Badger 
Bates combines:
• topography – one side Lake Mungo, 
the other side three linked lakes and 
river channels;
• human presence – footprints, that 
are also placed across the forecourt 
of the Visitors’ Centre, a few metres 
away;
• animals – emus, fish, brolgas;
• Dreaming – Rainbow Serpent;
• the wider cosmos – sun/moon or 
both.
What does it mean for this stone to 
be placed here, for the Muthi Muthi, 
Parkantji and Ngyiampaa peoples? I 
don’t know as yet!
What do I make of it, apart from its 
inherent striking beauty? The rock 
itself is multi-layered/textured and 
metamorphosed, so parts of it can be 
polished smooth, and other parts left 
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‘rough’. So, apart from its sculpting, 
it holds together multiple layers of 
original sedimentary formation, 
which I see as the three present tribal 
groups held as one entity, working 
together, but it also bonds them with 
other ancient peoples – those from 
Wilcannia – and being placed here, it 
places these peoples with the ‘original’ 
lakeshore Mungo peoples dated to at 
least 40,000 years – a metaphor in 
commonality, adhesion, community, 
interdependence, and resilience, 
bound together in history and pre-
history?

So maybe it stands here as a link 
between past and present:

• the past – the lakes ‘map’; footprints 
on the ground; the viewing platform 
looking out across the old lake bed;

• the present – the Visitors’ Centre and 
museum with its ancient treasures; the 
fireplace for communal and maybe 
ceremonial gatherings.

Is it more a ‘Bethel cairn’ than an 
ancient British standing stone? That 
is, ‘How awesome is this place! Surely 

Letter from Janelle
From here on the edge of the Indian 
Ocean I’ve been wondering what 
the word protection means? I did 
the modern thing and looked on the 
internet. There I found that protection 
means keeping someone or something 
safe against injury or harm. I took the 
old fashioned approach and opened 
a dictionary. There I found that 
protection means keeping someone 
or something safe against danger 
or the threat of injury. I concluded 
that protection is not a word that has 
changed meaning recently – and yet 
something has changed.
We use this word protection in many 
ways. We designate sunscreen as a 
form of protection against the damage 
the sun may cause to our skin. In sexual 
relationships using protection means 
taking precautionary measures against 
pregnancy or sexually transmitted 

the Creator Spirit – God – is in this 
place … and we need to remember it!’ 
(cf. Genesis 28: 10-22).

‘How awesome is this place!’
he whispered,
arms outstretched
to embrace the scattered campfires
of his kin along the shore….

‘How awesome is this place!’
he mouthed in silence to himself
as the breeze rippled through the water
and sighed through the cypress pines
crowding the dune above him….

‘How awesome is this place!’
came the pulse-beat of his heart –
his wife tending their babe
in a coolamon
on still-warm sand.
‘The Rainbow Spirit of God
is in this place,
and our very bones
carry the presence….’

Robin Pryor (Day 22)

1969/1974 the skeletal remains of 
Mungo Lady and Mungo Man were 
found in the Mungo phase levels of the 
lunette around the ancient lake bed; 
dated to c.40,000 years when water 
filled the lake and life was lush.

diseases. Protection of privacy has 
been in the media a lot this year, 
mostly because the media has difficulty 
understanding what protection 
and privacy both mean. We have 
government departments devoted to 
child protection – protecting children 
from neglect and from physical, 
emotional and sexual abuses, and, in 
some circumstances, economic abuses. 
There is protective custody whereby 
one person, suspected or convicted of 
a crime, will be protected from one 
or more others also in custody who 
might harm the former. Tariff and 
trade protections are implemented 
as economic strategies. Countries, 
including our own, are signatories to 
United Nations charters to ensure the 
protection of human right.
Most of us are familiar with these uses 
of the word protection. Yet, in very 

recent years I have heard the word 
protection used in new way – ‘border 
protection’.

When I apply the modern (internet) 
definition and the old-fashioned 
(hard copy dictionary) definition to 
this term border protection I have to 
ask what border protection is. Then 
comes the question – who or what are 
we protecting our borders from/against. 
Border protection suggests that there is 
something or someone out there who 
wants to harm us but nobody actually 
says who wants to harm us or what 
they want to do to us. 

I’m not sure where they are or who 
they are, but our government keeps 
talking about border protection as if 
we should be worried about what’s on 
the other side of our borders (wherever 
our borders might be).

Mungo
[the ‘nickname’ of St Kentigern of 
Scotland, an interesting cultural 
cross-reference !]
Mungo 
woke from his Dreaming
‘neath the brilliant star-lit night.
‘How awesome is this place!’ 
he shouted to the infinity
of the Seven Sisters above him….
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Interestingly, our government most 
often speaks about border protection 
when also speaking about asylum 
seekers. The dictionary defines seeking 
asylum as persons seeking sanctuary, 
shelter or refuge. The internet defines 
giving asylum as giving protection 
from danger or shelter.
This is very curious! I suspect 
borders have been blurred where this 
word protection is concerned. Our 
government is using the term border 
protection when also referring to 
people who request and require our 

protection within our borders. Very 
curious!
Why not hold a Welcome to Australia 
party with your friends and discuss 
how you might let our government 
know that asylum seekers come to 
our country to be protected from 
things that have harmed or threatened 
them. Check out the website www.
welcometoaustralia.org.au/ – the 
Wellspring Community logo is there 
to show our collective support! Or 
you might like to contribute to the 
welcome gift-giving that’s happening 

here in the West. Rugs, socks, beanies 
and scarves are rolling in from all 
over WA – from several different 
denominational activities and from 
craft groups. And some interstate 
Wellspring folk have sent parcels, too.

We can’t protect asylum seekers 
against the policies of our government 
but we can send them the warmth 
of a greeting and a gift. Perhaps you 
can think of other things to send our 
government!

Janelle Macgregor (Day 29)

Another Voice from the Edge:  
a bit of a history lesson

During the month of June this year 
Harry and I with our brother and sister-
in-law spent precious time visiting 
special places in Russia, Northern 
Ireland and Scotland. In some 
amazing ways there were continuous, 
unplanned and unanticipated 
connections with Iona, the Iona 
Community and consequently, the 
Wellspring Community.

We started off with an unforgettable 
12-day cruise on a Russian river boat 
from Moscow to St Petersburg. Here 
comes the first serendipitous Iona 
Community connection… 

In 1957 Harry was a Youth Leader and 
Associate with the Iona Community 
and in this capacity with a number of 
other young folk from the Quakers 
and other Peace Groups in the UK 
attended a Youth Conference in 
Moscow convened by The World 
Federation of Democratic Youth. On 
our 2-day tour of Moscow, en passant, 
our guide proudly pointed out the 
actual site where this had been held.

Not dreaming that in her very small 
and exclusive English-speaking group 
there would actually be someone, 
particularly from so far away, who 
had actually visited her home city so 

long ago, she was virtually speechless! 
It was an amazing coincidence when 
this was revealed to her and she was 
very moved, saying to Harry: You 
must have been one of the very first 
young people from the West who came to 
Moscow in those days, and he actually 
was!

Leaving Moscow, already replete 
with much Russian culture but 
with appetites whetted for the treats 
awaiting us, we travelled along 
the mighty Volga stopping at the 
ancient villages of Uglich, Goritsi, 
Mandrogi and the island of Kizhi,. 
We knew that we were going to see 

Ailsa and Janet Watts (Day 12) 
are amongst the several foundation 
members of Wellspring Community 
who continue contributing to our 
Community life. They have many 
stories – including the one about the 
year they were asked to arrive a day 
early at the Gathering, to be greeted 
with shopping bags and a shopping 
list so as to purchase the food for the 
event! It’s a great story and, as we 
come to celebrate the Community’s 
20 years throughout 2012, many 
more stories will be aired and shared. 
As John Martin said in those early 

days – there’s a mandate for peace 
and justice and the environment 
and its there, clearly stated, in 
the Gospel. In 2012, may our 
Community recall the voices of our 
past years and vision more exciting 
ways of being radical, Australian and 
Gospel-focussed! And may you have 
much fun remembering your years 
of belonging, perhaps renewing 
acquaintances, encouraging 
newcomers, and continuing to be 
prophets in this land. 

Janelle Macgregor

Wellspring’s 
20th Birthday

From the Edge, the far south-western 
edge – Ailsa Malley, Dunsborough, and 
Mary Esselmont, Margaret River (both 
Day 6).
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the ‘pretty’, ‘touristic’ Russia rather 
than the ‘real’ Russia of 2011, but 
many of these places can only be 
reached by boat and all are living 
museums of Russian history with 
their own particular charms, full of 
icons, monasteries and breathtaking 
Orthodox churches. Consequently we 
visited many historic sites (certainly 
not always ‘pretty’ for Russian history 
has ever been a volatile, turbulent and 
frequently cruel one). Nowadays there 
has been much restoration, of which 

we tourists are the beneficiaries, but 
thank God it has happened. Stalin 
and the Bolsheviks were responsible 
for much destruction (and some 
hideous reconstruction) as well as 
previously the French (Napoleon) 
and then later the Germans especially 
during the frightful siege of Leningrad 
(as St Petersburg was renamed during 
World War 2).

In Russia today there is not a lot of 
joy with the current régime, mainly 
because of the discrepancies between 
the rich and the poor, the high cost of 
living, shortage of affordable housing, 
low wages, racial tensions and endemic 
corruption propped up of course by the 
ubiquitous Russian Mafia. However, 
there is freedom now to worship and 
everywhere we went we saw many 
younger Russians attending church 
services and visiting holy sites on all 
days of the week. There is freedom 
of movement and speech after those 
years of fear and suppression under 
Communism. The Russians we met 
openly acknowledge all this as part of 
their long and chequered history but 
are still inordinately proud of their 
Mother Russia – elusive concept as it is 
to apply to such a vast land.

Nothing could have prepared us for St 
Petersburg – the strangest of all Russian 
cities! We were lucky to be there 
during the ‘White Nights,’ a time 
much loved by the locals too, where, 
because of the long summer days there 
is a special light and indeed lightness in 
this amazing ‘artificial’ city. Founded 
in 1703, it was the creation of Peter 
the Great, specifically designed to 
symbolise the turning of his back on 
the traditions of ancient ‘Rus’ which 
he considered boorish and barbaric. 
The result was a northern ‘Paradise’ to 
rival and indeed surpass the European 
capitals. 
We were privileged to hear those 
amazing Russian male voice choirs 
in the opulence and splendour of 
Orthodox churches and in some of 
the crazy ‘Russian Baroque’ ones like 
St Basil’s in Moscow and the Church 
on the Spilled Blood in Petersburg. 
We gasped our way through two days 
of wonders at The Hermitage museum 
– I am still dreaming of it!
Our time in Belfast, Northern 
Ireland, was mainly to piece together 
Wallace family history as Harry’s 
father had been born there but 
moved to Scotland in his teens, before 
migrating to Australia. This took us 
on a rollicking, whistle-stop drive all 
around the city ably assisted by some 
zealous relations unearthing Wallace 

Harry and Pat in front of the Kremlin

Harry and his brother Alan as they 
dedicated a headstone to their paternal 

grandfather in Belfast C S Lewis, the Wardrobe and Pat
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The tranquil churchyard of the ancient St Clement’s Church at Rodel in the 
southernmost part of the Isle of Harris

‘Sacred Sites’. In the Falls Road City 
Cemetery we dedicated a headstone 
to Harry’s grandfather, donated by 
his now many Australian descendants. 

I found the atmosphere and the 
many murals in the Shankill Road 
area of East Belfast, the centre of 
The Troubles and where the Wallace 
family had lived quite confronting 
and provocative lives. There were 
sectarian riots there a day after we 
left. Also to read the word ‘murdered’ 
on headstones and street signs was 
something I had not expected. Ireland 
has come a long way but one feels that 
certainly in Northern Ireland there 
are still interdenominational tensions 
bubbling under the surface.

In lighter vein we had time to visit 
St Patrick’s grave where we learned 
according to tradition the remains of 
Saint Patrick with those of Saint Brigid 
and Saint Columba, who is also known 
as Columcille, were reinterred on this 
site by John de Courcy in the 12th 
Century, this fulfilling the prophecy 
that the three saints would be buried in 
the same place. I also sat in a (bronze) 
chair while C S Lewis opened his 
Wardrobe at a lovely memorial to this 
special man, who was born in Belfast 
and worshipped at a church close to 
the memorial.

Our final sojourn, with brief stopovers 
in Glasgow (to visit more family!) and 
Edinburgh was in the Outer Isles of 
Harris and Lewis. 

In Edinburgh we had dinner with 
Maxwell Macleod, Lord MacLeod’s 
son and a great friend, to celebrate 
the forthcoming wedding of Margo 
Sabella to a Scot, Paul Marshall. 
Our friendship with Margo, who 
is the elder daughter of Jerusalem 
Palestinian, Bernard Sabella, can 
be traced back to Doug Hewitt’s 
introducing us to Bernard and 
his wife Mary, when they were in 
Australia some years ago to launch 
the Christmas Bowl appeal. We and 
our families have become very close 

friends ever since, working together 
on a number of Palestinian-Australian 
projects in particular the ‘Life in Gaza 
Today’ collection of paintings by 
children and adults which will be on 
show with Peggy Goldsmith and Jim 
Tulip in Leura in November.

The time in the Outer Hebrides 
was pure family time. With our 
youngest daughter, Kirstie and her 
Scottish husband, Douglas, we were 
introducing our youngest grand-
daughter, Harris (16 months) to all 
her Hebridean family, including her 
paternal grandparents, for the first 
time. Many tales were told, many 
songs were sung and dances danced 
at numerous ceilidhs as the magic of 
the Hebrides and its folk with their 
legendary hospitality embraced us all. 
I have been drawn to Celtic spirituality 
for a very long time and there really is 
no escaping it once you are actually 

on site – an extraordinarily spiritual 
place as many of you may know or 
have discovered, despite the rigours of 
climate and harsh blows of history.

A wonderful way to end a stimulating 
(and yes, exhausting!) trip back home 
but the memories will remain vibrant 
forever! (thanks to my digital camera!) 
Pat Wallace (Day 20)

(Pat was Secretary from 1992-2000, 
a thoughtful contributor to dialogue in 
the Community in its developmental 
stage and a great support to John, Isobel 
and later Anne. Someone once said, ‘I 
had never enjoyed reading minutes of 
meetings before, but I looked forward 
to reading Pat’s minutes. They actually 
made the meeting come to life again as 
well as being accurate and complete.’ 
Wellspring Community Introduction, p. 
35. Thanks Pat, for your dedicated and 
continuing support for 20 years.)

NEXT ISSUE: The next issue of Pipeline, due in March, will be a special 
edition to celebrate our 20th Birthday. All are welcome to contribute stories, 
poems, liturgies etc that speak of the journey we have taken together during 
these years. Deadline for material: Wednesday, 8 February. And please 
don’t forget to send photos. Please DO NOT embed in Word documents.

Editor: Bonita Frank at bonitafrank@hotmail.com; phone: 02 4455 1724
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Standing in the Gap
Our ministry of forty years has always 
been in small struggling country 
parishes, believing that God wanted 
us there and that country people 
needed the church as much as the city; 
in some areas more – with drought, 
low milk prices etc. There were many 
difficulties to be faced: education for 
our five children, minimum stipend, 
poor housing, long distances to be 
travelled, Allan at times being away 
for a week, me coping with our five 
children, illness when the children 
were cared for by others. It wasn’t all 
bad news – we were loved and cared 
for by generous loving people.

Allan was the only minister who 
voted for Union in his Presbytery; 
our then Parish split. In the middle 
of the afternoon we were without a 
Parish and home with three children 
at High School and two at Primary. 

Fortunately I obtained work nursing 
at the small country hospital. Allan 
did various jobs, working at the CSR 
Sugar mill and cutting ti-tree for oil. A 
member of the congregation found us 
a house. Allan then began working in 
community fund raising, often being 
away from home for three months at 
a time.
Four years later we returned to full 
time ministry in Victoria, then two 
years in Fiji; we returned to Victoria, 
then went to Kununurra in Western 
Australia. Retirement saw us return to 
home territory in northern NSW for 9 
years; finally to Victoria and Geelong 
in 2000.
Our time over the past few years of 
going to Campfire in the Heart to 
help Sue and David Woods has been 
some of our most rewarding times of 

any ministry we have had. We feel we 
receive so much more than we give. 
A friend once described us as people 
who stand in the gap, others as rent-
a-couple as we have worked for short 
periods at other Communities.
We had the pleasure of meeting 
Janelle and David Macgregor this 
year at Campfire. With Janelle and 
Bonita and the vision they have I feel 
Wellspring is in good hands. Joint 
leadership seems to me an excellent 
way to go.
June McLaren (Day 19)

June and Allan have been part of 
Wellspring from the very beginning, 
Allan having been at Synod when John 
Martin first floated the idea. They sent 
off their $3 and have seen growth ever 
since in spite of some problems which 
arose but thankfully were sorted out.

New Contact Person in Victoria
In early November Leo van Neuren 
and Bernadette Madden met to pass 
on the baton. 

Leo had been contact person for 
Victoria Wellspring for the past two 
and a half years during which he has 
supported, organised and encouraged 
gatherings – both formal and informal 
– of Wellspring community members 
in Victoria. As well as face to face 
meetings there were news items sent 
on by email, snail mail or phone – to 
keep us all up to date with Wellspring 
news. 

He followed in the path of earlier 
members who had filled this role so 
when he indicated earlier this year 
that he could no longer continue in 
the role, I offered to consider taking 
it on.

I first met Leo at one of the regular 
gatherings of those of us who live in 
the eastern suburbs. Unfortunately, 
due to many factors in the lives of us 

all, this monthly meeting no longer 
occurs. However the regular meeting 
provided me with an introduction to 
Wellspring in Victoria when I moved 
south from northern NSW. I became 
involved with Wellspring following a 
visit to Iona – and am a little vague 
as to the year. My early contacts in 
NSW were irregular meetings with 
members in NSW – either Sydney or 
Newcastle, as I lived in the rural and 
regional areas of Moree and Armidale. 

Although Victoria is (slightly) smaller 
in area than NSW the Wellspring 
group is well spread throughout the 
state and frequent meetings are not 
feasible at this time in our lives. I 
hope that there will be opportunities 
to meet – either small groups or 
individually. In the meantime, we can 
continue with emails, snail mails and 
phone calls. 

Bernadette Madden (Day 13, Leo is 
also Day 13)

But the angel said to them, 
‘Do not be afraid; for see –  

I am bringing you good 
news of great joy for all the 
people: to you is born this 
day in the city of David  

a Saviour, who is  
the Messiah, the Lord…’ 

Luke 2:10-11 (NRSV)
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Book Review
God Is the Good We Do: Theology of 
Theopraxis

Michael Benedikt (2007) New 
York: Botting Books  ISBN 978-0-
9793754-0-8

This book is of interest to all those, 
including my Christian friends, who 
find the word GOD difficult because 
people use it in so many different 
ways and with such contradictory 
meanings. The author says, ‘The 
book is an exploration of Theopraxy, 
a certain kind of belief in God. We 
can experience God and we can think 
of God not as something or someone 
remote, not as the Creator of the 
universe, nor as the spirit or principle 
behind everything, but as something 
or someone we bring to life, when and 
as we do good.’

Michael Benedikt is an American 
architect, ‘Jewish by birth but not 
very observant’. He is very familiar 
with Christianity and both parts of 
the Bible. There are some wonderful 
and surprising reinterpretations of a 
number of central Biblical passages, 
such as the creation story in Genesis 
and the Incarnation story. Like so 
many of us, he is challenged by the 
perennial problem that evil poses for 
belief in God (in his case, a Holocaust 
family background), and his book is 
part of his response to this challenge. 

The book is in four distinct parts, 
making it easy to read in bits or as a 
whole. It begins with some beautiful 
Declarations of Theopraxy in poetic 
form. 

If God starts in a whisper we hear,
if God starts in a suggestion we take, 
if God warms us like a flame, 
it is because we know the whisper,  
the suggestion, the flame to be good.

How do we know it is good?

Benedikt answers with Paul’s poem in 
the Letter to the Philippians, 4: 8-9.

Whatever is true, whatever is just, 
whatever is lovely, whatever is gracious,
if there is any excellence, if there is 
anything worthy of praise, 
think about these things.
What you have learnt and received and 
heard and seen in me,
do: 
and the God of peace will be with you.

Another poem is:

God is not out there,
or back then, 
    God is here now,
    and at hand.

An Explanations part follows in 
which he makes the case for his thesis 
that God is the Good We Do. In the 
Arguments part he takes his thesis 
into debate with some theologians, 
scientists and philosophers, some 
of whom will be familiar to readers 
and it is in this part that he returns 
to the challenge of evil. Finally 
in Reflections he offers a deeper 
discussion of theopraxy, its usefulness 
and for whom it may be a way forward.

Benedikt’s discusses the tension in 
the Abrahamic religions between 
‘faith’ and ‘works’. Not surprisingly, 

given his title and thesis Benedikt 
elevates the Epistle of James from 
the Luther’s derogatory ‘epistle of 
straw’ estimation, to be the closest to 
theopraxy, although he finds many 
other biblical passages of support.

As a scientist, I was particularly struck 
by the twist Benedikt uses to add merit 
to the Genesis creation chapters. His 
attraction to them is not as scientific 
or as historical, but as a truly human 
story of work, rest, days, nights and a 
sense of being good. In comparison 
the current scientific account of the 
universe’s history is ‘so boring’, with 
none of these human touches to 
engage most human beings with it.

A shortcoming in the book’s thesis 
is that the Good We Receive is 
insufficiently acknowledged as also 
being God. The author seems to want 
to contain a God within as our source 
of goodness; but when we receive good 
from others (outside of ourselves) the 
goodness that is part of us as human 
beings is a shared quality and God 
of goodness becomes something or 
someone we can share and celebrate 
together. 

Many years ago in the suburb where we 
lived in Melbourne, an elderly women 
was selling land for subdivision. She 
wanted to sign a road through it, 
‘God Governs Road’. The Council 
baulked at this and the compromise 
was ‘Good Governs Road’. I expect 
Michael Benedikt would be pleased to 
know this.

Peter J Fensham (Day 16)

NOW AVAILABLE
The Wellspring Prayer Card (now 

postcard size) and the Peace card by 
Jill Robertson are now available for 
purchase. If you are interested in 
obtaining some, please phone Jan 

McEvoy on 02 8259 0813 for details.
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‘John emerges from the Judean desert’

Out of the Judean desert he came,
wild man of God,
with uncombed hair,
matted beard,
unwashed feet.

Out of the hot, dry desert,
where the wind whistles
between the mountains,
and sand blasts the rocks,
he came with fire in his belly.

In the wilderness
he discovered the power of his voice,
crying out to God
above the cries of falcons and eagles,
above his own inner resistance.

“Prepare the way of the Lord,
make his paths straight”:
and though they did away with him
his cry still rings out
from the pages of Scripture.

As Christmas approaches,
and we enter our own hot, dry season,
may the words of John
still claim our attention
and call us to put our house in order.

For Christ comes,
entering our lives again
as the year draws to an end,
and if you will not hear his prophets
at least be quiet enough to hear a 
baby’s cry.

Ann Siddall

‘Wilderness’

We have wilderness and dry land
at the heart of Australia.
We may not venture into it very often
but we know it is there,
it has its place on our maps.

More familiar to us, however,
is the wilderness in our own hearts,
the empty spaces in our own lives,
the desert of longings
that engulf us at Christmas.

Wilderness is a hard place,
but also a place of beauty and grace,
revealed by its sunsets and sunrises,
the glow of ancient rocks,
the moon shining on the sand.

Do not be afraid
of the desert places in your life,
for it is here
that the Good News
may be heard most profoundly.

May it be so.

Ann Siddall

These poems are based on the Lectionary 
Readings for Advent-Christmas YEAR A.
We acknowledge Ann Siddall, Stillpoint 
Centre Belair SA, as their author. This 
material can be found at http://mrn.
sa.uca.org.au/stillpoint/prayers-and-
liturgies.html

Letter to the 
Editor

Dear Bonita,

A great Pipeline edition 
[September 2011]! I have enjoyed 
reading such rich content and have 
yet to do it justice completely.

I have a quick question re your 
own reflection where you are 
discussing ‘why Wellspring?’ I’m 
confused about your statement 
describing my understanding that 
GRAND STAND does not ‘have 
the spiritual underpinning that 
Wellspring does.’

Perhaps I did not express myself 
clearly here because I believe 
that a spiritual underpinning 
is foundational for us and is at 
the very heart of our vision and 
mission!

What is fair to say is that our 
audiences are drawn from a wide 
cross-section of the community 
and by no means only ‘churched’ 
or people of an overt faith 
community come to our forums, 
film showings etc.

We are offering opportunity for 
people from all walks of life to 
join us on our journey and hope 
they experience an open and 
accepting as well as stimulating 
and challenging contribution 
from our group.

This is very different to saying we 
lack a spiritual underpinning. The 
committee is totally committed to 
a spiritual basis and understands 
the global climate crisis to be at 
heart, a spiritual one.

I hope you will understand my 
need to clarify this. It is a small 
point in a wonderful newsletter 
but the integrity of our group is 
at stake.

Gail Pritchard (Day 4)

[Thanks for the feedback, Gail. I 
am very pleased to be able to clarify 
what you really said to me. Ed]

Advent prayers

Australian 
Christmas

Bush
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Advent - and Easter
It is Advent season again. Christian 
people are blessed with ways of 
celebrating and remembering, through 
ritual and ceremony, important events 
in our personal and shared lives. 
Secular people share with us in these 
events, but it is surely to those of faith 
that a deeper meaning and richness is 
available.

So it is with Christmas. The secular 
world will partake in the celebrations 
and we will all be exposed to the mad 
shopping sprees, the card sending, 
the endless replay of songs and carols, 
the tinsel – all the surface glitter and 
feasting the commercial world now 
demands.

But something totally unrelated to 
the celebrations of Christmas – the 
death of a loved one – can cause us to 
think of it differently. For Christians 
the celebration of Advent – the 
appearance of God in human form in 
our world – is a reminder that birth 
is also about death. Each human 
being, regardless of wealth or status 
or popularity, whether living a short 
or long life, will eventually die. In a 
way we are born to die – but hopefully 
living rich fulfilling lives before we do.

As we celebrate the birth of Jesus we 
have also in our minds the knowledge 
of Jesus’ death. It is part of the story 
we hear that he was born to die – to 
be the one eternal sacrifice that would 
save us from death and bring us Life. 
These are the curious paradoxes and 
realities for the Christian that add 
meaning and depth to life – and bring 
us hope.

In our mourning at Easter as we 
reflect, not only on the sadness of 
His death but on all the grief and loss 
we humans experience during our 
earthly existence, is the knowledge – 
in whatever way we each individually 
understand this – that death has been 
overcome. Our faith means that we 
understand that in life is death, but in 
death new Life. 

Brother and sister Col Jennings and 
Merilyn Tandukar’s mother died 
recently. I asked Col if I could use 
some of his words of Farewell in my 
reflection. Here, slightly amended, is 
part of what he said.

‘… Before going to New Zealand Pat 
and I sat at [Mum’s] bedside and said 
our good-byes – that was weeks ago. 
Then I wrote to Mum to share some of 
my thoughts knowing time was drawing 
close for her – to the transfer, to her 
move on to another life. Like all of us 
Mum had a hunger to belong. She was 
often lonely. That sense of belonging is 
at the heart of our nature. However, 
like the waves of the ocean which return 
constantly to the shore, our sense of 
belonging liberates us and empowers us 
to trust fully in the very rhythm of loss 
and longing. We cope and survive in this 
knowledge.

We know in death the only treasures 
that are now meaningful are those of 
love, of truth, of beauty, hope, unity 
and goodness. Any material treasures 
are left behind. We know that once our 
heavy body has been taken from us, pain 
is no more, and we will in a moment, 
be transformed from this life to the 
‘brightest’ life of our soul.

This brightest part of you is essentially 
your very spirit, the love that our 
Creator and all people co-operatively 
mark as our footprints in this world. 

It is this brightest and strongest part 
of our spirit and soul which goes on to 
grow even brighter as you come closer 
and form that perfect likeness with the 
Eternal Spirit of all.

… In the card we sent [mum] I quoted 
some words of John O’Donohue from 
his little known book, ‘Eternal Echoes’. 
It appeals to my poetic sensibilities…

‘May the blessings of sleep bring 
refreshment and release
And the angel of the moon call the rivers 
of dream
To soften the hardened earth of the 
outside life,
Disentangle from the trapped nets of 
hurt and sorrow 
And awaken the young soul
for the new tomorrow.’
(Vespers, p. 386)

Christmas is mostly a happy time for 
us, but it comes with its stresses and 
sadnesses: families stressed by too 
much spending; some trying to play 
happy families. For others there will 
be the missed dear face, who find an 
empty place at the table, and who 
long to hear that familiar voice. It is 
the love Col speaks of that lightens 
our sadness, the knowledge of God’s 
redeeming and everlasting love, that 
brings us joy and comfort. We are 
glad to celebrate the birth of a baby 
boy in Bethlehem. 

Bonita Frank (Day 27)

A Christmas blessing
from Wellspring Leaders

This Christmas 

may you know Him more fully 

through the love and grace 

He so richly bestows.

Bonita and Janelle wish you all a happy,  
holy and safe Christmas season.
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Wellspring Community acknowledges 
its inspiration by the Iona Community. 
Some Wellspring people will know the 
Celtic story, to others it may be new. As 
Pat Wallace says in her article, Celtic 
Spirituality is something that has been 
of interest to her for a long time, and 
this is an overview prepared by her. 
Wellspring Community, however, seeks 
to develop a dialogue with Australia’s 
indigenous people’s understanding of the 
holiness of creation, to discover a truly 
Australian spirituality. (If you already 
know this story, then I apologise, but I 
had two spare pages in this issue and 
sought for a way to fill them! Ed.)
Who were the Celts?
The Romans used the names Celta 
and Galli, the Greeks called them 
Keltoi. France used to be named Gaul, 
remember! (Don’t forget Asterix, 
Obelix and Getafix!!)
Their origins are shrouded in obscurity 
but by 600 BC they had spread from 
the Black Sea area, where they are first 
heard of, as far south as the Pyrenees, 
north to the Rhine, as far west as Ireland 
and east to what is now Romania. 
Driven east by a combination of 
climactic and environmental changes 
(affecting their grain growing), from 
about the fifth century BC the Celts 
had formed something of an ‘empire’ 
that stretched right across Europe into 
Asia Minor. Their lands were divided 
into small kingdoms loosely ruled 
by princes. Kingship was regarded 
as a sacred office and had its own 
hierarchy with smaller chiefs and 
princes paying allegiance to a High 
King. This strongly rural society was 
nonhierarchical and decentralized, 
being made up of loosely organised 
and largely autonomous communities 
bound together by family ties (cf. the 
clan system of the Scottish Highlands).
Religious beliefs and spiritual 
sensibility were highly developed. 
They had a strong sense of the 
supernatural, the survival of the soul 
beyond death and the immanence of 
the Gods. Many divinities, including 
lots of female divinities were 
worshipped, often in triads. They also 
had a great sense of the sacredness of 

places, especially woods, groves, rivers 
and springs. A class of priests known 
as Druids (‘knowers of oak trees’) were 
accorded special status and presided 
over religious ceremonies, usually held 
outdoors. A high premium was put 
on learning, on literary and musical 
culture. Special privileges were 
extended to the poets and storytellers 
who were guardians of the great oral 
traditions.
History
Christianity first appeared among 
the Celts in the 2nd Century, if 
not earlier, at which time they were 
living ‘on the edge of the habitable 
world’ as Britain and Ireland were 
then regarded, possibly through the 
ministration of individual converts in 
the Roman army.
4th Century: A monk named 
Pelagius emerged. In the 380s he 
went to Rome. He was a lay monk, 
became known as a teacher and a 
writer, spiritual guide to aristocratic 
Roman families. His writings became 
widely circulated.
For over 1500 years his name was 
identified with the heresy Pelagianism 
which was supposed to teach that 
humanity is capable of saving itself 
without the aid of divine grace. He 
did not teach this but emphasised 
that deep within us is the image of 
God. Grace and Nature are celebrated 
as gifts of God. A long theological 
controversy between Pelagius and 
Augustine of Hippo led to Pelagius’ 
excommunication. He was not a 
one-off heretic but was reflecting 
the spirituality of the young British 
Church.
Themes in his teaching (which would 
later develop into Celtic spiritual 
traditions) were:
• Anamchara or ‘Soul Friend’ - 
looked less to the organised Church 
for spiritual counsel than to a ‘soul 
friend’ to whom one can be totally 
open, enabling one to further explore 
one’s own heart;
• The goodness of Creation;
• Emphasis was not so much on 
religious belief but on living a life 

of Wisdom, i.e. of loving all people, 
friends and enemies alike, doing good 
in return for evil.
He was much criticised for:
• His practice of teaching women to 
read the Scriptures;
• His conviction that in the newborn 
child an image of God was to be seen 
(in great contrast to St Augustine of 
Hippo!)
414 AD: Pelagius was criticised by 
Augustine after writing a public letter 
to Demetrias, a young Roman woman 
in Palestine in which he advised her 
‘to seek truth in the innermost depths 
of her soul’, which he believed to be 
inherently good. It is ironical that after 
he was excommunicated he continued 
to write and to be widely read using 
the names of Augustine and Jerome!
410 AD: barbarian invasions and the 
sack of Rome = the beginning of a 200 
year separation of the Celtic tradition 
from Rome.
c. 360-432 AD: Ninian at Whithorn 
(First Celtic Saint) modelled his 
monastery Candida Casa on the 
Eastern monastic model of clusters 
of monks living in community in 
rural settlements with the monasteries 
acting as centres of spirituality, 
education and mission. 
430 AD: (Saint) Patrick in Ireland
• We see in his prayers the intertwining 
of spiritual/material, heaven/earth, 
time/eternity (These can be seen in 
George MacLeod’s prayers today).
• Christocentricity - with no great 
gap between heaven and earth. Mary 
is portrayed as a barefoot country 
girl out among the cattle, Peter as a 
simple fisherman, knowledgeable of 
the waters, present to guide and to 
guard. He is seen more as a Celtic 
King, ‘chief of the tribe’ rather than 
an exalted ecclesiastic.
St Patrick’s Breastplate sums this up 
but is actually thought to have been 
written by someone else at a later date. 
5th and 6th Centuries: Celtic 
mission continued its emphasis on 
the image of God at the heart of 
the human and its conviction of the 
essential goodness of creation. Celtic 

Celtic Spirituality - another piece of history!
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mission had no centralising force 
and therefore there was a variation in 
liturgical practice and monastic rules. 
By 6th Century the Celtic mission 
was wholly monastic, consisting of a 
loose federation of monasteries, owing 
obedience to a ‘mother house’.
597 AD: Augustine of Canterbury 
began his (Roman) mission in Britain; 
tensions developed between Celtic 
and Roman missions culminating in  
644 AD: The Synod of Whitby, under 
the chairmanship of Abbess Hilda, 
which decided in favour of following 
the Roman mission, whereby the 
‘John’ tradition is replaced by the 
‘Peter’ tradition.

Celtic Mission  Roman mission (Tradition  
(Tradition of of St Peter) 
St John)

Aidan   Augustine (Rome +  
(Lindisfarne) Canterbury)

listening for God at argued for the authority
the centre of Life of Peter as the Rock on
  which Christ promised to  
  build + Peter = the symbol  
  of faithful action and
  outward  unity.

Pockets of resistance continued, especially 
in Devon, Cornwall and Scotland
5th Century: Evangelism of Celtic 
Lands - Celtic spirituality did not erase 
the marks of pre-Christian tradition. 
(NB: Druid’s name in Latin was 
‘Magi’). The 5th Century was also the 
century of Brendan and Columba. 
(563 AD Columba arrived on Iona). 
Again there is strong emphasis on the 
love of creation.
On Iona it took three centuries for the 
decree of Whitby to be obeyed; the 
last independent Abbot of Iona was 
Adamnan, who died in 860AD. (The 
current restored Abbey is Benedictine).
6th Century: Saint Brigid: the 
first female priest! Her mother was 
baptised by Patrick, her father was 
a Druid priest = marriage of the 
gospel with pre-Christian Ireland. 
She was the Abbess of Kildare, a 
double monastery, i.e. men and 
women. There were married priests 
and celibate monks. Ecclesiastical 
leadership by women was peculiar to 
the Celtic Church (not the ‘apostolic 
succession’ of Rome).
800:  The Book of Kells - remember 
the mixture of nature with the Gospel 

in these wonderful Illuminations. 
Flowering of Celtic creative achieve-
ments was seen at this time. Also, 
the high-standing Crosses of St John 
and St Michael on Iona date from 
this time. Note the symbolism of the 
carving with the Sun in the middle of 
the Celtic Cross, the motif of infinity 
or eternity with the spirals and the 
intricate carvings of birds and animals. 
Sun and Moon are important motifs 
in Celtic spirituality.
9th Century:  John Scotus Eriugena 
(‘John the Irishman from Ireland’) 
who was neither monk nor priest, 
went to the court of France, became 
head of the court school of Charles 
‘the Bald’, king of France and head of 
the Holy Roman Empire. He believed 
the world to be a ‘Theophany’, a 
visible manifestation of God. He also 
emphasised the presence of angels. 
His approach was panENtheistic, i.e. 
God in everything. The two primary 
modes of God’s self-revelation are the 
Bible and Creation. In 1685 his work 
was placed on the Index, a Papal list of 
forbidden works.
1061: Catholic Margaret married 
King Malcolm. The Culdees, who 
were Celtic monks in the eremetic 
tradition, were the last tangible 
remnant of the Celtic ‘Church’.
13th Century saw the building of the 
Benedictine Abbey on Iona.
17th Century: SCOTTISH REF-
ORMATION AUGUSTINIAN 
CALVINISM NEOCALVINISM, 
(1648) WESTMINSTER CONF-
ESSION of FAITH all accentuated 
the theory of human depravity. The 
Evangelical Revival of the 18th and 19th 
Centuries was a repressive religiosity.
1792: The Year of the Sheep – saw 
the expulsion of the crofters, great 
repression spiritually, and extreme 
Calvinism. However the insights of 
Celtic spirituality were kept alive by 
the poetry and prayers of the people 
through their oral tradition. Then 
in the first half of the 19th Century 
the HIGHLAND CLEARANCES 
were the really decisive blow to 
any remnants of Celtic spirituality 
(including Gaelic being proscribed).
However, there was a revival. George 
Macdonald (1824-1905) wrote short 
stories based on Celtic traditions which 
greatly influenced G K Chesterton, 

C S Lewis and George MacLeod. 
Alexander Carmichael (1832–1912) 
put together the Carmina Gadelica, 
‘the songs and poems of the Gaels’.
Alexander John Scott (1805-1866) 
in 1831 was deposed by the Church 
of Scotland on a charge of heresy. 
Believing in coming to know God 
through the goodness of Creation, 
Scott was:
• critical of the doctrine of ordination 
(which implied that ordained 
ministers had a greater share of the 
Holy Spirit than the unordained), 
favoured egalitarianism,
• opposed rigid Sabbatarianism, 
• believed in God being neither male 
or female.
Scott and Macdonald were involved 
in Christian Socialism, that is in 
spirituality without (i.e. outside) the 
Church. These men greatly influenced:
Norman Macleod (1812-1872) who 
worked within the Church of Scotland 
for the sake of unity, managed to 
liberate Scottish spirituality from the 
legalistic Sabbatarianism - getting 
the Botanical Gardens in Edinburgh 
opened and trains to run on Sundays! 
He emphasised the seeking of God’s 
presence in the whole of life instead of 
almost exclusively within the Church 
and its traditions.
George Macleod (1895-1991), influ-
enced by all these men, emphasised 
that we should seek God in the life 
of the world. He was both a Celtic 
Mystic and a Presbyterian minister, 
thus combining the two traditions.
What are the Characteristics of 
Celtic Spirituality?
• It is definitely NOT characterised 
by a New Age kind of ‘going within’, 
which implies disconnection from the 
world, although there is an emphasis 
on looking into your own soul to find 
God there.
• There is an emphasis on CREATION. 
The Carmina Gadelica continually portrays 
the elements of the earth as expressions of 
God’s grace and goodness.
• There is an emphasis on PRAYER.
• A belief that the image of God is in 
the heart of all people, not just the 
baptised or the chosen. 
• Saints and Angels are immediately 
present. The four Gospel writers can be 
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at the corners of the bed, Columba on 
your pillow and Brigid under the covers!
• SUN and MOON are of great 
significance - practicality for ripening 
and growing of crops, moon to guide 
the fishermen in the darkness.
• There is an emphasis on the 
encircling protective love of God, 
frequently invoked as the Trinity in 
blessings and prayers.
• Perhaps the most concise expression 
of Celtic spirituality is still as expressed 
in the poem St Patrick’s Breastplate (‘I 
bind unto myself today…’).
Conclusion: We can take 3 ‘Ps’ as 
the distinguishing hallmarks of Celtic 
Christianity, viz. Presence, Poetry 
and Pilgrimage.
First ‘P’ (Presence): Today we are 
much more aware of God’s animating 
presence in the world of nature, in 
the everyday things of life, in the 
atoms and molecules that are the basic 
constituents of all matter -- we have 
a long way to go to recover the Celts’ 
all-embracing sense of every part of 
the world and every aspect of life being 
filled with the presence of God but 
hopefully we will yet save this planet 
that we have very nearly destroyed. 
‘Presence’ can also be applied to the 

idea of the Celtic monasteries being 
presences in society which witnessed 
the Gospel (like retreat houses). ‘We 
should encourage the doodlers and 
the dreamers as well as the doers and 
the planners’ (Ian Bradley).
Second ‘P’ (Poetry): Theology and 
worship have become too prosy and 
over-intellectualised. We need to learn 
from the Celts to express our faith in 
images rather than in concepts. We 
need more POETRY!
Third ‘P’ (Pilgrimage): Remember 
the never-ending, intertwining Celtic 
knot seen in so much of Celtic art and 
on the crosses? At the root of the Celts’ 
attachment to the idea of pilgrimage 
was their understanding that nothing 
is static, everything is in flux, creation 
is a continuous process, as is human 
life. Our pilgrimage through life is 
like this Celtic Way, with all its twists 
and turns, for better or for worse, 
which will ultimately bring us back 
to Jesus Christ, the Alpha and Omega 
the beginning and end of our journey.
To Conclude:
It is obvious today, throughout 
the Western world, that people are 
experiencing a longing for a wholeness 
that will hold together their spirituality 

and their love of creation. (‘Matter 
matters’, ‘Ecotheology’, scientist-
theologians like Teilhard de Chardin, 
Paul Davies, Paul Collins and ‘God’s 
Earth’ etc.). We have much to learn 
here from the spirituality of our 
indigenous brothers and sisters.
The two traditions, the Celtic (John) 
and the Roman (Peter) certainly do 
not have to be mutually exclusive, 
we can blend the ‘Two Ways of 
Listening’ - that of John AND that of 
Peter. In the New Testament the John 
tradition is seen in John’s Gospel, the 
Peter tradition is seen in Matthew’s 
Gospel (which includes the reference 
to Peter as the rock on which Christ 
will build his Church).
By combining the two traditions 
we can create a spirituality which 
is simultaneously well-rooted in a 
specific tradition and open to God 
in the whole of life. Creative tension 
thus present is good and important for 
balancing our problems with pleasure, 
sensuality and sexuality in the 20th 
Century!
 


